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fINTRODUCTION
e
The Second or bouth Parish in uedham was In-
corporated uctober 10, 1730, although the organization
of the Church was not ei'iected until a few years later.
On January 4, 1734, according to the records, they
voted to build a Meeting House on
the land formerly of ^benezer Dean
which is the place the committee of
the Great and General Court has or-
dered a Meeting House to be erected
for said Parish. 1
From this early date, One hundred and ten
years after the Mayflower reached the shores of uape
Cod, we may trace, through the actual records, the de-
velopment of a local Church in a community fifteen
miles from Boston, *'or two
PURPOSE OP THE THESIS
hundred years this Congrega-
tional Society has influenced thousands of boys and
girls, men and women. io trace this influence, to dis-
cover the educational process involved, to examine the
content of teaching, will be the task of this thesis.
There are to be found throughout the course
of uhurch History many trends in theology, jiach cen-
tury has its outstanding dogmas, certain beliefs are
popular at a given time. It will come within the pro-
vince of this study to inspect the creeds, dogmas, and
1. Manual of the First Congregational church, 1894
2

articles of faith that were used during the Inst two
centuries in Morwood, determining, insofar as poseible,
how much of the content is to be found in the religious
education of the church.
It will be Interesting, as well as necessary
[to scholarship^ to study the sources of the concepts
and beliefs held by the Colonial forefathers. Changes
in theological concepts may be traced -to- a tpery natural
evolutionary process, until the present century, lhls
century, in decided contrast, seems to have produced a
generation of modernists who ridicule the sacred be-
liefs of the past, and look upon the history of their
ancestors as quaint, if not actually boring.
The tracing of the method of instruction has
been exceedingly difficult because of the poverty of
available facts. No attempt will be made to abuse th©
imagination, by inserting material which does not ex-
ist. This study will endeavor to describe what the
children were taught concerning religion, how and by
whom they were taught, and what form of organization,
if any, was used.
No historical work is valid unless it can
refer to actual sources for the information which the
historian wishes to convey. Actual source material
f
consists of records, letters, memoirs, and accounts
written by men about themselves and contemporaries
during the period in which they lived, iheee writings
are considered undisputed
SOURCE OF INFORMATION
authority by historians, xhis
thesis will refer to actual writings by the early min-
isters and clerks of the church, in their own handwriting.
Two hundred years ago rhomas Balch, the first pastor,
opened a huge book, and wrote with his own hand:
And having built a meeting house gor
the worship 01 uod, and intending as
speedily as they could to settle an
orthodox minister of the Gospel among
them, the people of this irarish did
on September 11, 1735 » for that end
vote at a Parish meeting to hear the
three following gentlemen preach, viz.
Mr. Nicholas Loring, Mr. Thomas skinner,
and Mr. Thomas Balch, and after hear-
ing them to choose one of them for
their minister. And, accordingly, after
these gentlemen had preached with them,
they appointed a meeting in order to
come to a choice, which was February
9» 1735 » at which meeting they chose
me as their minister. And, after taking
their call into consideration, Mr. Balch
gave them an affirmative answer April
25th, 1736.1
From that time, until the present, we have the actual
records of the church and Parish preserved in well-
bound books, and safely deposited in the vaults of the
Norwood Trust Company.
1. uhurch records, Vol.1. Norwood Trust Co., Norwood, Mass,

b'rom 1868 to 18Q2 we have annual reports and
records of the ounday school superintendents and secre-
taries, ihe writer oi this thesis has called upon sev-
eral elderly inhabitants of Norwood, whose memories are
keen, and may be considered reasonable authority for
certain historical incidents, nere and there manuscripts
have been found which shed a certain light upon the sub-
ject. The History of the Soutl uedham uongregat lonallst
Sabbath School
,
prepared by a committee in 1865* con-
sisting of nev. : .M.Colourn, J.J.Haley, and P .0 .V/inslow,
is an authoritative document, because it contains testi-
monies from men and women who had been present at the
founding of the sabbath school. A bibliography attached
to the thesis contains the names or certain valuable
books and pamphlets preserved in the Norwood rubllc Li-
brary, Dedham Historical society, congregational Library
of Boston, Massachusetts u-eneologlcal Society, the Bos-
ton Athenaeum, and the Boston Public Library.
It is the task of the historian to explore
all the avenues or channels he can find. In each of them
there will be exciting experiences and golden rewards
for his historic research. In one place he may find a
sentence out of fifty pages of old manuscript which
says that something definite happened in 1739 coneern-

ing his spclal subject. In another book ne will find
an account of what happened In a neighboring town, which
will reveal what probably happened In the place about
which he is writing. The whole prooeaa Is one of dove-
tailing elusive bits of information, quoting eye-witness
reports, making logical assumptions and deductions and
finally telling a connected story ol what actually happened
during a certain given period. In order to uo this
honestly and scientifically one must prove what he is
saying by referring to his source material.
The writer feels Justified in making this
research because of his five years experience as Direct-
or of Religious Education for this Society; and, in
the words of William uogswell, the third pastor,
History is not only pleasing and
interesting but morally profitable;
it is not only gratifying to curi-
osity, but religiously instructive.
From a conviction of this, Moses,
the man of u-od, exhorted the people
of Israel to remember the days of
old, and to consider the years of
many generations.
1
This Parish should have a record of its educational
pursuits.
1. A Sermon , containing a Brief History of the South
Church and Parish in Dedham, 1816, by William Cogs
well, A.M.
fI
e
PAHT ONE
BACKGROUND DEVELOPMENT
f
jeractlcally everything which happens In
history can be traced back to a given Incident or gen-
eral movement or some kind. The law of chance Is
superseded by the law of
ANTECEDENTS OF NEW
ENGLAND THOUGHT cause ana effect. John Hadd-
ington has written a massive
volume called congregational history , 1200 to 1^67.
Apparently he would have us believe that Congregation-
alism may be dated from the thirteenth century. There
are others who claim an earlier beginning than this*
Perhaps no one knows Just where
THE REFORMATION
or when the first seed of Congre-
gationalism was planted, but it is reasonably within
one s historical comprehension to admit that during
the reformation we may find the first influences that
were later to afreet the destiny of the Pilgrim Fathers.
While it would be inaccurate to say that
Martin Luther was directly responsible for the develop-
ment of Congregationalism, at the same time, it is
equally true that his Protestant emphasis is a basic
element in that development. Luther's break was away
from Catholicism, and in that break may be found the
germ of all Protestant groups which would form later.

His emphasis upon the Scriptures became the emphasis of
universal Protestantism, and his further requirement of
education "became -he requirement, theor-
LUTHER
etically, at least, of all those who
followed in his footsteps.
A more direct line of descent may be
traced through a study of the life and theological con-
tribution of John Calvin. There can be no doubt that
his ideas and dogmas were directly
JOHN CALVIN
responsible for the early American
church policy as exemplified in the early Colonial
Church:
The Reformation could not be stopped
at the point where political expedi-
ency tried to limit it. This ten-
dency of the Reformation to go fur-
ther in the direction of a logical
carrying out of its principles than
the position taken by its first lead-
ers was manifested in the guiding
spirit of its second stage - Calvin;
though he too failed to apply the
Reformation test in its fullness to
the organization and membership of
the church. But Calvin went far be-
yond Luther and Zwingli. He was an
organizer by nature; his personality
dominated the small community, Geneva,
in which his work was done, so that
he had freer scope to carry his views
into practice than Luther would have
enjoyed had Luther possessed his
organizing ability. And Calvin, too,
felt strongly that the Bible should
be regulative of the pattern and order
of the church in a general way, even
f
If he did not make It exclusively t'orm-
atlve. Hie Genevan church thus approx-
imated far more nearly to the New Test-
ament conception than that of the Eng-
lish political reformers or of Luther,
while it did not fully or exclusively
submit itself to the Biblical test. Thus
Calvin went a long way toward the pos-
ition d>f Congregationalism when he held
that ministers were to be approved by
the congregations whom they were to serve,
instead of being appointed by spiritual
superiors, sovereigns, or patrons; and
when he committed the government of
churches not to a clerical order but to
elderships, composed of ministers and
laymen. These were steps in the direct©
ion of a more logical application of the
Reformation test, and they were to be
profoundly influential in the ecclesi-
astical development of English Puritan-
ism, out of which most of the early Con-
gregationalists were to come.l
In many ways there Is only a slight difference
between the reign of John Calvin in Geneva, and that
of the pastors of Plymouth and Dedham in 1636,
Settling along the coast in little
groups or oongregatlons, they set
up a combined civil and religious
form of government, modeled in a
way after Calvin's City-state at Gen-
eva, and which became known as the
New England town, 2
Probably each outstanding personality of the
Reformation and the period immediately following the
Reformation had his share of responsibility for the
theology and beliefs of the early Colonial churchmen.
Certainly we can see the significance of the writings
"American Church History Series,"
1. Walker, W., Article in The Congregational! st
. pp.7, 8.
2. Cubberley, E.P., History of Education
, p. 3^0.
c
of Richard Baxterx and John Milton. The theology-
found In their books Is Identical with that of the
articles of faith In South Dedham's flrct church.
In order to have a proper historical approach
to our problem it is essential that we trace briefly
the early beginnings of the
BEGINNINGS OF
CONGREGATIONALISM church that settled in America.
To the average man of the street
there is much confusion regarding the meaning of Puritan
,
Separatist , and Congregat 1 onal 1 st . The progressive
Protestant group during the reign of Queen Elizabeth
wished to purify the Church.
From the first, the Queen was faced,
however, by a more aggressive Prot-
estantism. Many who had been exiles
under Mary had come under the influ-
ence of Geneva or Zurich and returned
filled with admiration for their
thorough-going Protestantism. They
were men prevailingly of deep religious
earnestness, upon whom Elizabeth must
depend in her conflict with Rome, yet
who, if they could introduce the
changes which they desired, the Queen
believed would turmoil a situation kept
at peace at best with difficulty. Yet
the desires of these men are easily
undesstood from a religious point of
view. They would purge from the ser-
vices what they believed to be remnants
of Roman superstition, and procure in
every parish an earnest, spiritual-
minded preaching minister. In particu-
lar, they objected to the prescribed
clerical dress as perpetuating in the
1. Cf
.
Baxter, Richard, Saints ' Everlasting Re st .
2. Of. Milton, John, Paradise Lost.
3. Appendix #1, pp.63=6*&T
f
popular mind the thought 01 the min-
istry as a spiritual estate of pecul-
iar powers, to kneeling at the reception
of the Lord's Supper as Implying ador-
ation of the physical presence of uhrlst
therein, to the use of the ring In marri-
age as continuing the estimate of mat-
rimony as a sacrament, and the sign of
the cross In baptism as superstitious.
Because they thus desired to purify the
church, this party, by 165^, was popular-
ity called the 'Puritans. *1
There was another group who were Impatient
In the delay to purify the church,
uartwright and his fellow ruritans
opposed all separation from the Church
of England. Their thought was to In-
troduce as much of puritan discipline
and practice as possible, and wait for
further reformation by the government.
• ...They would agitate and wait. This
remained the programme of the Puritans
geberally. Naturally, there were some
to whom this delay seemed unjustifiable.
They would establish what they conceiv
ed to be Scriptural at once. These
were the separatists or early uongrega-
tionalists.2
The struggle of the Puritans and the Separa-
tists continued for some time until finally some Con-
gregationalists fled to Holland. The story of their
pilgrimage to Holland and their final decision to come
to America is well-known:
They fled first to Amsterdam, but after
about a year removed to Leyden (1609).
There they made comfortable enough homes
for themselves, by dint of careful thrift
and hard labor. Their new neighbors liked
1. Walker, W., History of the uhrlstian uhurch, p.458.
2. Ibid., p.460.

thorn and helped them, because they
found them capable, honest, and dil-
igent. But it wae not like being
in England, after all. ihey felt
themselves exiles all the while...
They determined to try their for-
tunes in the ivew World, where Virgin-
la had now become fairly established
and seemed secure of its future. They
sent agents to London to speak with
the managers of the Virginia Company,
and to obtain leave to settle within
their grant.... It was the month of
September, 1620, before those who
could go, a hundred and two in all,
got fairly upon their way, in a single
small vessel, the Mayflower. Mr,
Brewster went with them, as their lead-
er, but Mr. Robinson stayed behind;
for the greater number remained, to
await a later opportunity, and wished to
keep their pastor with them.l
After much hardship and difficulty the
Pilgrim Fathers established themselves on the shores
of the New Continent, built their homes close together,
erected a meeting house and organized a town govern-
ment, the genius of which still operates in many of
our New England towns.
From the very beginning education and relig-
ion went hand in hand in the lives of the colonists.
The first act of the Massachusetts Colony which came
here in 1630 was to pr6vide for the ministry; and the
next was to provide for the education of their children.
The second entry found in the public records of what
1. vifilson, history of the American People , Vol, 1
pp* 83-86,
f
Is now the City of Boston, Is
that brother ^hileman rormont (or
Purmont) shall be entreated to be-
come schoolmaster for thft teach-
ing and nurturing of children a-
mong us.l
.lthln ten years they had established a college (Harvard)
dedicated to "Christ ana the Church."
In 1646 a law was passed decreeing that every
child sixteen years old or above, who had sufficient
Intelligence, and should
jlARLY religious educa-
tional TRENDS "smite or curse" his parent,
should be put to death,
unless
it can be sufficiently testified
that the parents have been negli-
gent in the education of their
children ,2
Pray* s History also states that the minister
went about catechising the children, usually using the
Assembly 's Catechism.
4ARLY EMPHASES ON COLONIAL
EDUCATION This same uatechism is
mentioned from time to
time in the writings of our early ministers in South
uedham. Other ministers sought to Improve this work,
so there have been produced such catechisms as: Spirit-
ual Milk for Boston Babies
,
by John uotton in I656;
Watering the Olive Plant
s
,
by John Piske; .brief Summary
1. Pray, History of Sunday Schools
, 1848, p. 191.
2. Ibid., p. I92.
f
or chief Articles
,
by Marlgena ootton; nrlef Catechism
,
by John Norton; b oundat Ion of Chrl stlan Religion , by
Perkins; The ./ell Instructea uhlld
,
by Phillips, etc.
In 1^47 another law was paseed In iviassachu-
setts making It compulsory for every town containing
flrty families to maintain a public school, ihe spirit
which carried on these schools was a religious spirit.
We have a testimony of
PREDOMINANCE OF RELIU-ION
IN EDUCATION a pupil concerning hie
teacher - which leaves
no doubt as to the importance which he attached to
religion.
He so constantly prayed with us
every day, and catechized us every
week and let fall such holy counsels
upon us; he took so many occasions
to make speeches to us that should
make us afraid of sin, and of incurr-
ing the tearful Judgments of God by
sin; that I do propose him for im-
itation. 1
committees of visitation were appointed about
1709 • These committees were the forerunners of our
present "Boards of Education. " They were to visit the
schools and pray with the scholars and give them in-
struction in piety.
The principal books used in the schools were
the Bible, New England Primer , and the Psalter. 2 They
1. £ray, History of the bunday ochool, p. 195.2. Ibid., p.!9i?.
rt
16
had not text book or manual In arithmetic, nor was
grammar or geography taught.
Their chief text book, The New England Primer ,
contained within Its first six pages the alphabet and words
of from one to four syllables for spelling lessons. After
this was a series of questions,
THE NEW ENGLAND PRIMER
such as: "Who was the first
man? Answer, Adam," This was followed by the Lord's
Prayer, the Apostles' Creed, and Dr. Watts 1 Cradle hymn.
On the next page, the child found the picture of John
Rogers, burned as a martyr. Following this, were the
catechisms; the Assembly's Shorter Catechism and Cotton's
Spiritual Milk for American Babes drawn out of the
Breasts of both Testaments for the Soul ' s Spiritual
Nourishment . In conclusion, poetry is typified by an
animated conversation between Christ, a youth, and the
Devil. 1
On Saturday or Monday morning, the boys and
girls recited the Ten Commandments, the Assembly's Cate-
chism, and the Lord's Prayer. This form of instruction
was prevalent during the entire eighteenth century. 3 it
is an historical fact, that practically all education at
this time was religious, since it was meant for a better
understanding of the Scriptures.
2l lUf'
L * G
jQ7
1St0ry
~
Sunday Schools
, pp.196-199.
3*. IbidlJ p! 196ff#
r
Through the efforts of the school, the home,
and the church with Its catechising parson, the child
was not lacking in religious education during the early
years of the church in Norwood,
If all towns of fifty families were required
by law to have a school, it seems safe for us to assume
that South Dedham had one within a few years after the
founding of the church. The Church Records state that
instruction in the catechism was carried on^the school-
house. On March 13t 1758, the following notation ie
found:
Then ye Prec't voted that ye whole
of ye school Money now in Bank be
laid out in Woman Schooling. Voted
that ye Prudential Cmtee. proport-
ion ye Money for schooling.*
In 1769 they voted to
Apportion money to eighteen pounds
ten shillings for the Northwester-
ly, Southerly, Middle, Northerly,
and upon the plain*
2
Apparently at this time, thirty-three years
after the founding of the church, the parish maintained
five schools. In 1779* a short notation states that
they "voted to build a schoolhouse in centre of Precinct.
While there Is evidence that school buildings
were constructed and religious instruction was given
1. Church Records, Vol.1, p. 111. Norwood Trust Company.
2 . Ibid
.
3. Ibid.

within thorn during the eighteenth century, there le also
evident lack of religious instruction during the first
years of the nineteenth century. The Revolutionary War
and the increasing immigra-
FROM RELIGIOUS EDUCATION
TO SECULAR EDUCATION tion of people who were not
like-minded, produced a
laxity of interest in religion. Most of the religious
instruction was taken out of the public schools and
secular text books were introduced. The Bible and the
Primer were displaced.^" Parishes became too large for
the ministers adequately to catechise their children.
The whole responsibility was placed on the parent or
guardian*
Out of the necessity created by this situation
a new movement arose, and, within a short period of time
spread through the colonies. Those who believed that
religion must be taught conceived the idea of Sunday
schools. Perhaps they were influenced in their thinking
by the movement that began in England around this time,
instigated by the work of Robert Raikes, Raikes did
not found the first Sunday school primarily for the
teaching of religion. But the work which he commenced
among the poor children of England soon was carried on
by others who did make the schools a medium for religious
1, Cf
,
Pray, History of Sunday schools
. pp.l95ff.
I
Instruction.
Historians are uncertain regarding the estab-
lishment of the first Sunday school In America. A few
were attempted In different
FIRST SUNDAY SCHOOLS
IN AMERICA colonies during the latter
part of the eighteenth cen-
tury. Records show that as early as 1649 a school on
the Lord's Day was held for the Improvement of the In-
dians* In 1660 a payment of ten pounds was made
To Hlacoms, an Indian School-
master and Teacher of them on the
Lord's Day at Martha's Vineyard.
1
The first Sabbath school In Massachusetts was establish-
ed, according to various sources, "in Beverly in 1810* 1,2
Park Street Church in Boston claims to have started
the first Sunday school in that city in 1Q17*
Very recently it has been claimed
that the Park Street Sunday School
was in existence at the outbreak
of the War of 1812.3
Another writer claims that a lady of Dr. Lowell's Parish
started the first Sunday school in Boston, probably in
1812.*
Chariestown had one in 1815 . From 1816-1818
most of the denominations in Boston established Sunday
schools. All over New England, almost simultaneously we
find these schools springing up, fighting for their
1. Matthews, Early Sunday Schools in Boston
, p. 260.
|? ffls*'Pry of the Massachusetts Sabbath School , p.
3
3. Matthews, Early Sunday Schools in BogtoTrrT.^n.
4. Pray, A History oT^unday~BcnooTs
.-yTZm.
tX
right to exist, and finally establishing themselves
as permanent Institutions within the church.
The account of early life In Plymouth, Bos-
ton, Newtown, Koxbury, and other centers In Massachu-
setts, Connecticut, and, in fact, the whole of New
England may be read from
THE FOUNDING- OF DEDHAM
a number of authoritative
histories. Of special interest in this study is the
fact that the Great and General Court formed the town
of Dedham in 1635
•
This agricultural section grew stead-
ily. In 1664 there were 95 small
houses in Dedham. Four of these houses
were valued at 20 poinds, the rest from
three to give pounds. They were built
of hand-sawn boards with thatch roofs.
Each house was surrounded by an infin-
ite number fif stumps, and great woods
stood everywhere. There was a meeting
house and a school, an open pasture
and a few rough paths. Wolves and In-
dians prowled the countryside, outside
the cluster of tiny homes.
1
No sooner had they built houses for their families and
a simple temple for the worship of God,
than the began the work of giving their
children a good education* first at
their own firesides, and then - and
very soon - in the public school.
2
The first church established in Dedham was the
1. Bartlett, 200th Anniversary , Norwood Messenger, 1930.
2. Sheldon, Birthplace of the American Free Public School

fourteenth church to be founded in New England. This
church was Immediately responsible for conducting the
education of Its children and a few years later, be-
cause of Its effort, the first
PARISH ORGANIZATION
free Public school in America
was founded. On January 1, 1644, forty-two persona,
present at a town meeting, passed the following vote:
The said Inhabitants, taking into
consideration the great necessitle
of providing some means for the ed-
ucation of the youth in our s'd Towne,
did with an unanimous consent declare
by voate their willingness to promote
that Worke, promising to put too their
hands, to provide maintenance for a
Free Schoole in our said Towne. And
farther did resolve and consent, tes-
tifying it by voate, to rayse the summe
of Twenty pounds per annu towards the
maintaining of a Schoole Mr. to keep
a free Schoole in our s'd towne.
1
Prom this beginning, the South Parish was born in 1736.
While there is some controversy regarding the
establishment of the first free public school, there is
no doubt that the early settlers were concerned with
education during their first years in New Rngland.
Having come to America to secure re-
ligious freedom, it was but natural that
the perpetuation of their particular
faith by means of education should have
been one of the first matters to engage
their attention after the building of
their homes and the setting up of the
civil government. Being deeply imbued
1. Sheldon, The Birthplace of the American Free Public
School , p. 512.
ff
with Calvinietlc ideas as to govern-
ment and religion, they desired to
found here a religious commonwealth,
somewhat after the model of Geneva...
The founding of the 'free (grammar)
school* at Roxburie, in 1645, is re-
presentative of the early methods. There
was no uniform plan as yet, in either
old or New England.
1
The date of the founding of the school in
Roxburie was 1645 according to Cubberley. Dedham and
her historians clainitheirs to have been established the
previous year. While there
FIRST PUBLIC FREE SCHOOL
is controversy on this point,
it Is at least a matter of historical fact that the
schools were first held under the auspices of the church
since the government of the church and town were pract-
ically synonymous. Education was necessary for the
growth and life of Congregational Protestantism. If the
children were to participate in family and congregational
worship, then they must be taught to read the Bible and
they must be trained in the use of the Articles of
Faith and the Covenant. A later section of this thesis
will treat definitely of the specific training in South
Parish. It is sufficient here to state that from the
very beginning the church vitally influenced education
through the home and the school, and that practically
all education was religious in nature and content.
1. Cubberley, History of Education , pp.360-362.
c
For nearly a hundred years the First Parish
In Dedham along with Its neighboring towns continued
to live Its dally life, to worship God, to educate Its
children, and to strive to walk acceptably "In the
sight of the Lord."
Within their humble homes morning
and evening the voice of prayer; to
them, 'the Sabbath was a delight, the
holy of the Lord honorable, 1 and a
place for the public worship of God
was the great subject around which
all their thoughts centered.
1
In 1721 a group petitioned for a separate
precinct, that they might erect a house of worship
which would be more convenient
SOUTH DEDHAM
for them to attend. Failing in
this, they petitioned again in 1726, and on July 4,
1727
A c6mmittee from that body 'pro-
pose that the public worship of
God be performed by a minister
to be provided by the petitioners
in some private house as near the
centre as may be, five months in
the year, viz., November, December,
January, February, and March, and that
there be allowed thirty shillings
per Sabbath for said service; the
charge to be borne by the whole town,
and to continue till the further
order of the court; 1 fwhich report
was adopted; 1 and meetings were held at
the houses of Mr. John Ellis, Mr.
Nathaniel Guild, Mr, Joseph Ellis and
Ebenezer Dean, Other petitions were
mu?icle ln the Norwood Review , September 20, 1884.This article was written by Francis Tinker. Whilethis Information has not documental verification,it has been orally verified by members of the church
still living, who were contemporary with Mr. Tinker.
f
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presented to the General Court and
Oct. 8$h, 1730, their prayer was
granted. But such was the geograph-
ical situation of the parish that a
long controversy arose in regard to
the location of a House of Worship,
which was only brought to a close by
reannexing to the old parish what is
now the West Parish in Dedham. The
committee of the General Court which
marked the dividing line between the
two parishes designated the place
on which this house now stands, as the
one on which this parish was ordered
to erect a meeting-house by the Great
and General Court of the Province of
Massachusetts Bay.l
On February 9, 1736 they made the choice
of Thomas Balch as Minister and on June 30, 1736 the
Reverend Mr. Thomas Balch was or-
THOMAS BALCH
dained as pastor and teacher of
this new church.
His ministry continued thirty -seven years
six months and eight days. He died
January 8th, 1774, aged 62 years. The
record of those times tell us Mr. Balch
was an able, faithful, and devoted min-
ister of the gospel, beloved by his peo-
ple and held in high esteem by his min-
isterial brethren. His counsel was sought
by other pastors and churches. Four of
his published sermons remain in the par-
ish, and disclose the fact that his teach-
ings were truly apostolic. That he was
a firm believer in infant baptism no
one can doubt, having administered the
ordinance to some 628 children, including
his own, some of whom were baptized on
the day of their birth.
2
The first epoch of our history of religious
1. Article by Francis Tinker, in the Norwood Review, 1884.
2. Ibid.
t
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instruction in South Parish is the pastorate of Mr.
Thomas Balch. Before attempting to discover the con-
tent of the curriculum of such instruction, it is well
to consider the life and customs in South Parish
during these early years of the new church at South
Dedham
.
It has been stated previously that the civil
and religious life of the early New England town was
practically synonymous. This
RELATION OP CHURCH TO
PARISH is true - the officers of the
church and the town officials
were the same men. The Moderator of the Town Meeting
fas also the Moderator of the church meeting. The
warrant for the meeting contained articles of business
for the town and for the Church. The gathering of taxes
for town government and the gathering of fire wood for
the pastor are to be found in the same warrant each year
for more than a century.
The minister was the most important and in-
fluential person in town. The inhabitants had a certain
responsibility to the church and to the town, but the
responsibility which is the main consideration in this
thesis is that of the education of the children. From
the first page of the church records, before the church
was a month old, we find Mr. Balch and his parishiners
ft
making a vow before God to Instruct their children in
family and public worship.
We do further engage (through the
Help of Grace) to maintain and up-
hold the religion of the family that
the Worship of God may be carried on
in our family 8 in all the exercifef
of it both in reading God'f word...
and diligently to labor in family
education by catechiflng and all due
meanf to train up the youth under our
care and charge in the nature and ad-
monition of the Lord and to endeavor
to walk within our Houfe with a per-
fect Heart.
1
In the year 1736 and for many years thereafter,
the children of the church received their religious
education in the home. The early Congregationaliste
remembered the words
RESPONSIBILITY OP THE ADULTS TO
THE CHILDREN of the early Israel-
ites, and made them
normative for their own training:
And thou shalt talk of them when
thou sittest in thine house, and
when thou walkest by the way, and
when thou liest down and when thou
rlsest up*
2
Their whole system seemed to be based on the words of
John Calvin: "if we would have the Church flourish, we
must begin in the good instruction of children* w
There are no records which tell us of any for-
mal organization to carry on instruction during this
1. Cf. Appendix #2, pp.
2. Deut. 6:7

epoch. Perhaps the minister spent some time between
sermons catechising the young people of hlB parish - we
do not know. We do know, however, that he baptized
628 children1 during his pastorate. These children had
to be taught as promised In the Covenant; they had to
be taught In order to partfr-
WESTMINSTER CATECHISM
olpate In the worship. Since
we have no actual class books or catechisms used in
this parish, it is reasonable to assume that they used
the Westminster or some similar catechism, or their
own Articles of Faith, which taught very definite beliefs
concerning God, the work of God, their fellow-men, the
Lord Jesus Christ, the Holy Ghost, and the church of
2
Christ.
One historian records that Mr. Balch
Took a deep interest in the young
people of his charge, and delivered
a series of lectures for their im-
provement, which were repeated by
request in Roxbury and Charlestown # ^
In the year 1751, at one o'clock on Monday
afternoon, March 11th, a group of parishoners assembled
at the town meeting to appoint a committee to oversee
the boys:
The Prlncinct then chofe Evenezer
Bacon, Ebenezer Dean, Jun., Joseph
1. History of Norfolk County
, p.506.
2. Cf. Appendix #1, pp.
3. History of Norfolk County , p. 506.

Holmes, Leb'n Clark, Ellbh't Fales,
Saml. Tittle, Elear Everett William
Bacon, Ben J. Fuller, Ben J. White,
Jno. Dean, Jun. and Jacob Hart to
oversee ye Boys upon ye Lord's Day, 1
On March 8th, 1756, there la a similar record, and on
March 13th, 1758# the wording is thus:
Chofe Ben J, Fisher and Ebenezer
Bacon to take care of ye children
on Sabbath Days.
2
In 1774, two months after Mr, Balch died, there is an
article in the warrant, calling the people together
To chofe a man or men to take care
of Boys and Girls on Sabbath Noon
or between Meetings and time of
Devine Service.
3
From 1751 to 1775 an article similar to these
appeared regularly in the town warrant. It is a matter
of conjecture, whether these
METHODS OF INSTRUCTION
articles meant that the com-
mittees chosen were to teach the children. Their pur-
pose may have been purely disciplinary. One reference
would lead to the conclusion that the children were
segregated in the gallery of the church, and therefore
needed an "overseer. 11 It is traditionally held, however,
that the children were catechised between services, and
the warrant of 1774 would seem to uphold this tradition.
1. Church Records
,
Vol.1, p. 100. Norwood Trust Company.
2. Ibid., p.lll.
3. Ibid., p. 159.

PART TWO
BEGINNINGS OF CHURCH ORGANIZATION

The day before the signing of the Declaration
of Independence, July 3, 1776, Mr. Jabez Chlckerlng was
ordained pastor.
It Is told by aged people who
remember him, that he was remark-
ably fond of children, and they
too, In turn, were equally attached
to him.l
The years during which Mr. Chlckerlng was pastor are of
peculiar interest in the his*
JABEZ CHICKERINO, 1776.
LOW EBB OP RELIGION tory of the church. The minds
of the people were in a state
of unrest and uncertainty. They were concerned with
fighting a Revolutionary War, and with establishing a
new national government.
The state of religion was low» The
Church was small. The preaching to
which the people listened for a num-
ber of years, though evangelical, was
not distinctive nor doctrinal. It
had been general and practical. Some
of the candidates employed here while
the Church was destitute of a pastor
were Unitarian, though it was not
known at the time. Indeed, up to this
time Unitarians were not known in this
country as a separate denomination. In
the course of the year 1815 an import-
ant religious controversy was commenced
in Massachusetts. •• .and it soon became
apparent that many minister and churches
had departed far from the faith of the
Pilgrim Fathers. This Church, however,
with its pastor was one among others
1. History of Norfolk County
, p. 506.
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in this vicinity which chose to re-
main firm upon its ancient founda-
tion; a foundation which we fully
believe to be that of 'the Apostles
and Prophets, Jesus Christ himself
being the chief cornerstone.
1
This state of affairs continued througout the
pastorate of Chickering and into that of his successor,
William Cogswell, The political and social conditions
of any period have a very definite influence upon the
religious education of that period. The minister's own
attitudes and beliefs also affect, to some degree, the
content of what is taught. The orthodoxy of this seeond
minister of the church was quite definitely questioned.
Some of his parlshoners accused him of not actually
believing all the articles of faith which were written
in the church records by his predecessor. Mr. Durfee,
however, states that Mr. Chickering was brought up by
pious parents and that he was well trained In the
Scriptures. Once, when he was only six years of age,
he disappeared, and when his parents found him, he was
on his knees in prayer. He grew to manhood, graduated
from Harvard College, studied theology under Benjamin
Caryl, and gave his whole life to the ministry in
South Dedham, MHe was diligent in meeting the people,
and in catechising the children."2
1. Durfee, Calvin, "Centennial Sermon, 1836," p*21.
Collected Sermons of New England Preachers, Boston
Athenaeum.
2. Ibid., p. 17
•
-
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Three hundred and fifty-one were baptized,
most of whom we may assume to be children. As these
grew up in his parish, he
CONTINUANCE OF THE
ASSEMBLY CATCHISM taught them the Assembly's
Catechism* He continued
to catechise the children
Till near the end of his ministry,
when he desisted for want of health;
but the excellent compend of the doc-
trine of grace was taught in hie
family till the close of his life. 1
President Joshua Bates of Middlebury College, who was
a close friend of Mr. Chickering, wrote a letter to
South Dedham at the time of the one hundredth anniver-
sary, in which he said,
I have supposed that his (Chickering)
general views were Calvinistic; though
he did not preach so sentimentally and
definitely, nor converse so freely and
openly.
2
If Mr. Chickering did not believe all the
articles of faith, he at least read them always upon the
reception of new members and taught them to the child**
ren. So it is safe to conclude that, during his pas-
torate, the children learned practically the same dogmas
and doctrines that their fathers had learned under Balch.
The Assembly's Catechism which Mr, Chickering
used was:
1. Durfee, Calvin, "Centennial Sermon, 1836," p. 20.
2. Ibid.
••
The humble advice of the assembly
of divines, now by authority of
Parliament fitting at Westminster;
concerning a Larger Catechlfm pre-
fented by them lately to both
Houses of Parliament, Printed at
London and Reprinted at Edinburgh
by Evan Tyler, Printer to the Kings
Aloft Excellent Majeftlc 1647.1
The Westminster Shorter Catechism was also prepared by the
Westminster Assembly in 1647 and adopted by the General
Assembly of the Church of Scotland, 1648; and was adopted
by "Nearly all the Calvinistic Presbyterian and Congre*
gational Churches of the English tongue.
These Larger and Shorter Westminster Catechisms
are essentially the same, except, of course, that one
is a condensed edition of the other. It is the same as
that which is found in the New England Primer, discussed
later in this study.
"The Rev* William Cogswell was ordained pastor
April 26, 1815."^ About this time a new Confession of
Paith and Covenant were
WILLIAM COGSWELL, 1815.
RENEWAL OP COVENANT adopted, the old ones having
been accidentally lost.
The original ones were later found, however, and remained
4the doctrines of the church for many years. The Cov-
enant was publicly renewed on April 13, I827.
1. Schaff
,
Creeds of Christendom
. Vol. Ill p. 673.
2. Ibid., p.6?6.
3. Manual of the First Congregational Church, 1894, p. 5.
^. Appendix #1, pp.
•
The divinity of the Reformation
was the divinity which our fathers
embraced as you will perceive by
their confession of faith and cov-
enant. It was the divinity of the
Evangelists and Apostles. It was
indeed the divinity of their Master
too, and of high and everlasting
importance.
*
In this our fathers lived and in
this they died. And, blessed by
God, there are some among us now,
we hope and trust, not destitute
of the sacred principles and holy
zeal of their pious ancestors.
1
In another place, Mr. Cogswell says:
At this time too, Just eighty years
ago, this Church was gathered, em-
bracing fifteen male members. The
Confession of Faith, which these
persons acknowledged, and the cove*
nant into which they entered on this
day, are fully ORTHODOX and 'worthy
to be written in letters of gold,
worthy to be indelibly impressed on
every memory and on every heart, 1
And, my brethren, let it never be
forgotten that those precious monu-
ments of the faith and piety of our
fathers, not having been removed or
varied, are the basis, on which we
professedly rest this day»2
The passionate preaching of this man shows
what he and his people believed. There are preserved
for us in printed form the teachings and dogmas which
were drilled into the minds of the children. The parents
taught these principles in the home; the minister cate*
chised the children at intervals, and the Bible was mem-
orized at great length.
1. Cogswell, William, Sermon
, 1816. p.14. Cf. Boston Public
Library.
2. Ibid., p,8.

William Cogswell was not only one of the lead-
ing preachers In the State, but was considered one of
the foremost educators
"ASSISTANT TO RAMILY RELIGION"
of his day. He believ-
ed that education should begin in the home, and while
still pastor of the church, he produced a book entitled
The Assistant to Family Religion ,
Family religion has ever been Just-
ly deemed of immense consequence as
it respects the spiritual welfare
of individuals, families, states,
and nations. The religious princi-
ples and practices of families have
great effect upon church and State,
The latter have always arisen or de-
clined according to the prevalence
or declension of the former. Hence
arises the importance of family re-
ligion. This consists of prayer,
praise, and religious instruction.
These services are ordinarily
to be conducted by heads of families -
As family instruction is an import-
ant part of Family Religion, the prin-
ciple doctrines and duties of Christ-
ianity, systematically arranged, and
treated In the way of question and
answer accompanied with Scripture
proofs, are embraced in this work...
In this state of sin, temptation and
affliction, everything which will
help to guard us from vice, to urge
us on to duty and holiness, and to
excite us to watchfulness and prayer
is very desirable,
1
The words of this Preface are an excellent
summary of the importance which the third pastor ©f the
church attached to religious instruction*
.
Cogswell, William, Assistant to Family Religion
. Preface
pp,v,vi.

The first part of the book is an argument
for the observance of family religion, suggesting
method and time of observance. Religious instruction
should be given morning and night, especially on the
Sabbath, Instruction was to be given regarding the
doctrines, duties, graces, and ordinancee of the Gospel,
The readers were told that it was important not only
to teach children to read the Bible, but also to commit
important portions of it to memory* The memorization
of the Lord's Prayer, the Ten Commandments, and the
Psalms of David were suggested as a beginning of this
instruction.
They should be taught catechisms,
containing the fundamental princi-
ples of our holy religion, accom-
panied with Scripture proofs, Cate*
chetlcal instruction is profitable
as it gives just and precise defin-
itions of sacred truth, which the
memory can easily retain, and which
may serve as a basis, on which to
raise the superstructure of divine
knowledge,
. • , ,too much exertion
cannot be made to Instill into the
minds of the rising generation the
truths of Christianity.l
Training in worship, how to pray, the singing of hymns,
and praises - all these were included in the curriculum
of family religious education, Mr. Cogswell's parlshoners
were warned of the punishment which would be theirs
if they did not follow these suggestions.
1. Cogswell, William, Asslsstant to Family Religion , p. 23.

In 1819, probably In the spring of that year,
the Sabbath School of the South Dedham Congregational
Church was organized,
SABBATH SCHOOL ORGANIZED, 1819
four years after
Cogswell's ordination as minister:
Reverend William Cogswell was the
originator, director, and main
spring of the enterprise. .Rev-
erend William Cogswell was a man
who loved to take the direction
and control of all the religious
affairs of the parish into hie
own hands, and it has been suggest-
ed to your committee, that one reas-
on why he did not do more in this
matter at an earlier date was that
he wished to wait until he was
married, so that his wife might be
able to observe the school in his
absence, and report its workings
to him.l
Mr. Cogswell felt, as did many of the ministers
of his day, that a school was too secular an enterprise
for the Sabbath. He and his contemporaries believed
that the people should remain at home, reading thw Bible
rather than "going abroad'* to teach other people's
children. The whole movement was a radical departure
from the usual order of things.
The first school was started in the spting
of 1819. Because of the lack of young people in the
membership of the church, teachers for the school were
recruited from the "unconverted."
1. Colburn, Haley, Winslow, History of South Dedham SabbathSchool , p. 2. -
t
There was no attempt at classification; each
teacher receiving the names of hie pupils by a system
of lottery. The services
FIRST CLASSIFICATION
themselves were mainly routine
in character. The following is a detailed description:
He was married in the autumn of 1818
and the school was probably started in
the spring of 1819, It was intended
for children only, and it sessions were
held as now (1865) between the morning
and afternoon services of public wor-
ship. It is said that, at that time,
there was not a single young person
connected with the church. In conse-
quence of this fact, most of the first
teachers were unconverted persons. One
of them expressed to your committee the
feeling of utter unfitness for the work
which she had when invited to it, and
said that it seemed almost sacrilege
for her to attempt it, in her then state
of mind and heart.
The first classification of the school
was made in utter disregard of age, size,
and ability. .. .each teacher drew the names
of the presented number of pupils by lot
and the consequence was that any one teach-
er might have some of the oldest and some
of the youngest scholars of the school in
his 4r her class. The number of scholars
is stated to have been about fifty or sixty.
The Committee cannot learn whether any male
teachers were employed at the outset or
not. One person has an impression that Mr.
Homer Pales was so employed,— Mr. Willard
Everett, Senior, afterwards, Deacon Everett,
Mr. Chickering, afterwards Deacon
Chlckering, Mr. Homer Pales and Mr. Ezra
Morse who is still living were among the
earlier male teachers, and they are the
only ones, of whom your committee have
any definite knowledge.
Some of the earlier female teachers were
Miss Martha Guild, now Mrs. Kimball of

Medway, Mrs, William Cogswell, Miss
Hannah Bird, Mies Hanna D. Chickerlng,
afterwards Mrs. Dr. Briggs.— Mrs. George
Force, Mrs. Ellis Morse, and Miss Kather-
ine Talbot — We are informed that the
sessions were opened with prayer and sing-
ing, and probably closed with singing* At
first, and for a period whose length cannot
now be settled, the exercises of the schol*
ars were the recitations of portions of
scripture and hymns committed to memory
during the preceding week.l
This account is very obviously compiled by
the Committee from first hand information - from men
and women who had actually participated in the new
undertaking. The names which are mentioned are among
the most important families of the parish.
The teaching force was sjblendid, although
some of them were considered "unconverted persons." The
organization, as we view it today, however, was hap-
hazard. They were not concerned with any attempt at
gradation. This was not considered essential, since the
main task was, after all, a uniform one - to drill the
pupils in memorization of portions of the Bible. The
process was one of drill and
METHOD OF TEACHING
repetition, and for this any
attempt at grading either the pupils or the materials
was not an essential.
The amount of scripture or religious poetry
to be committed to memory was at first left to the pupil
* 2°15ufS , « I^l67» winslow, History of South DedhamSabbath School , pp. 1-3.
<9
One scholar, in hie old ago, said that when he attended
this school It was not unusual to commit several hymns
to memory, which would be recited at a single session.
Little or no attempt was made to apply or explain the
truths which was thus learned. Watt's Divine Songs and
the Sunday School Hymn Book were used for this purpose.
For text books they used the Question Books
and catechisms: one by Dr. Watts, and the other, the
Westminster Assembly, One
TEXT BOOKS - QUESTION
BOOKS of the Question Books was
written by Mr, Cummings, who
was well-known at the time as the author of a very
popular Geography,
An inspection of the Assembly Catechism will
give an idea of the subject matter taught. 1 Although
there is no record that
WESTMINSTER ASSEMBLY
Mr. Cogswell's own book
was used, it is reasonable to assume that the teachings
contained in his Assistant to Family Religion was used
in the Sabbath school under his superintendency.
The catefihism written by Cogswell during his
administration as head of the school contains a system
of natural and revealed relig«
COaSWEIiL'S CATECHISM
ion in the form of question
and answer accompanied with proofs from the Scripture. 2
1. Cf. description immediately preceding.
2. Cogswell, William, Assistant to Family Religion
.
c>
There are thlrty-$wo chapters, dealing with every phase
of Calvinistic orthodox theology. His writings were
undoubtedly Influenced by his familiarity with other
catechisms, but a brief summary of his work will reveal
the nature of the religious education which was available
under his tutelage.
acter of God and the moral conditions and duties of man.
Chapter two explains the meaning of the divine and sa-
cred scriptures, and outlines the contents of the Bible.
In this chapter he defends divine revelation in Its
literal sense. Chapter three reveals the character
of God more in detail;^ and this is followed by treat-
ises on: the Trinity, the purpose of God, Creation,
Providence, Angels, Primitive state of man, Obedience,
Atonement, Regeneration, Holy Love, Repentance, Faith,
Justification, Death, Future State, Resurrection, Judg-
ment, Means of Grace, Worship, the Sabbath, the Church,
Baptism, the Lord's Supper, Church Government and Dis-
cipline, and finally the Millenium.
1. Cogswell, William, Assistant to Family Religion
2. Ibid., pp. 34-37. ~
~
3. Ibid., pp.47-53.
Chapter one discusses the existence and char-
1
Question: How does it appear that there
is a God?
Answer: Prom our own existence and from
what is seen existing around us.
*
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Question: What is meant by Sacred
Scriptures?
Answer: God's successive written
revelations to mankind, or
the Holy Bible, containing
the books of the Old and
New Testaments, given by in-
spiration of God.
Question: When did God create man?
Answer: About 5»800 years ago at the
close, or on the latter part
of the sixth day ttom the
commencement of the creation
of the world. He was the last
of God's created works....
Question: What is meant by atonement?
Answer: The provision made for the sal-
vation of sinnera of the human
race by the death of Jesus Christ.
Question: What is meant by the Sabbath?
Answer: A day of rest from secular pursuits
and worldly pleasures in devote-
ment to holy services.
1
This is an example of the theology which was
to be taught to the children, and it was in this form
that it was received. These questions and answers were
memorized by the pupil. Rewards, in the form of a Bible
or some fcther book, were often given for progiciency
in reciting the catechism. On special occasions the
children were brought before the whole congregation and
publicly questioned. There are records of the perfect
recitations which were made on such occasions.
Under Mr. Cogswell's able management, a library
was secured and introduced into the use of the school.
Duplicate copies of each book was purchased, and the
1. Cogswell, William, Assistant to Family Religion , pp. 31-169.
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teacher was expected to take out the same book ae the
pupil, read it carefully, and be able to question the
child about it on the following Sunday
•
For fourteen years, Cogswell preached and
taught a rigid orthodoxy, combating the wave of lib-
eralism rrhich swept over the Commonwealth. He was
determined to stand fast in the faith, and he attacked
the theology of the Unitarians with a fiery eloquence.
Uncompromisingly, he warned men, women and children to
embrace the Covenant of their fathers. He pled with
them to M serve the Lord 11 regardless of what others
might do. He was a great preacher - sermons, lectures, text
books, catechisms, and prayers came forth from his pen.
His voice was often heard in exhortation and teaching.
He was an outstanding scholar of the early nineteenth
century, and he contributed significantly to the history
of religious education in his parish.
On December 19 » 1829, Mr. Cogswell was dis-
missed by a mutual agreement, in order that he might
assume a position with the American Education Society.
The same council installed his successor, Mr. Harrison
G. Park. The church records show that Mr. Park was
unhappy in his new charge, and they indicate a lack
of harmony between pastor and parlshoners. According
to the writings of his successor, Mr. Durfee, the same
•
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teachings must have prevailed during Mr, Park* a five
years in South Parish, The Sabbath school continued to
function with his approval, for an elderly inhabitant
of Norwood states that "Lizzie Park, his daughter,
m1
used to be in charge of the infant department,
Mr, Park was evidently the superintendent of
the Sunday school as well as the pastor of the church.
There are very few facts concerning the school at this
period, but extracts from the history of the neighbor*
THE SABBATH SCHOOL AT DEDHAM
the development at this time.
ing school at Dedham
may throw some light on
This history was written by
a scholarly member of this new enterprise.
About the year 1815, some mothers in
the church became very desirous that
the children should receive a batter
education, and, encouraged by the ex*
periment in some other places, resolved
to organize a Sabbath school in con-
nection with the Church,,., On a lovely
Sabbath morning in May, 1816, quite a
number of children, under the age of
ten or twelve years, were seen hastening
along with Testament and Catechism in
hand to the old brick school house,, the
officers and teachers of the school were
all ladies. Mrs. Tracey was the first
Directoress - the exercises of the hour
were chiefly recitations from the Test*
ament and hymn books without explanation
In 1835 question books were published.
After some years of study from a variety
of question books, the new quarterly
was introduced.
2
1. Oral testimony of Mrs. T.O.Metcalf, now living on
Walpole Street, in Norwood.
2. Guild Calvin,
'
History of the First Sabbath School
in Dedham
, pp.5, 10, 11.
•
This same source also contains some Sabbath
school rules. Each child was furnished with a copy
of them. They were wanned to attend the services prompt*
ly, with their faces and hands, cleam and their hair
neatly combed. After making their curtsies, they night
tatee their seats. They were never to fail to bring with
them a Bible, a Catewhism a.rjd Watts' divine hymns. They
were admonished to speak the truth on all occasions, to
be kind to all men and to animals, to avoid bad com-
pany, and to be respectful and attentive to their teach-
ers. These rules were set forth in detail and the child
was expected to remember them.
Mrs* T.O.Metcalf, the present Assistant Church
Clerk (1930), states that she remembers Mr. Park as an
old man, who returned to the
HARRISON G. PARK, 1829
parish to spend his last days
He became an enthusiastic temperance worker at this
time.
"The Reverend Calvin Durfee was installed
March 2, 1836. 1,1 He believed, preached and taught the
theology of his famous namesake. It is easy to know
the content of his religious thinking, to be sure of
his attitude toward religious
CALVIN DURFEE, I836
instruction, and to know what
the children were taught under his pastorate, for he has
1. Manual of the Congregational Church, p.7.
*
left the record in a sermon which he delivered on June
26, I836, in commemoration of the centennial of the
chureh. In this, he has summed up the progress which
the church had made up to his pastorate. He spoke with
evident pride of the fact that eleven persons in the
parish up until that time had received a college edu-
cation: five of whom entered the ministry, two became
physicians, two entered law, and "two have never enter-
ed any profession.
He paid a glowing tribute to the religious
educational progress in the parish, and the importance
EMPHASIS ON RELIGIOUS EDUCATION which he placed upon
it, but it is impossible
to find any recordsof what actually happened during the
period of his pastorate.
During this period both the parents and the
pastor emphasized the first principles of religion,
with the Bible as the basis for the instruction which
was given* Stress was placed upon moral and ethical
training. This is well brought out In the following
quotation from Mr. Durfee's Sermon, which is quoted
at length, because of its importance:
Further: to the religious education of their
children, our fathers attached great import*
anee, and gave early and diligent attention.
They carefully taught them the Assembly's
1. Durfee, Calvin, Centennial Sermon, p. 24.

Catechism, a book which, in the opin-
ion of some great and good men, has done
more to enlighten, elevate and bless
New England, than any other book beside
the Bible. Many here present can well
remember with what care and anxiety their
parents and their pastor taught them the
first principles of religion. They know
too that the lessons which they then re-
ceived are laid up among the most inter-
eating and instructive lessons of their
childhood. I might confidently appeal to
the aged present, and ask - Did not your
parents and your pastor, in your early
days, give you 'line upon line, and pre*
cept upon precept? ' Did they not pray
with you and for you? Did they not teach
you the doctrines and precepts of the
Bible? Though you did not then enjoy the
privileges of a Sabbath school, yet were
you not taught from your early childhood
to know the holy scriptures? Did they
not kindly urge you to obey God, and keep
his commandments? Did they not forbit
you to do things displeasing to him, and
contrary to his holy word? Did they not
instruct, warn, reprove, and exhort, with
much fidelity? and were they not deeply
solicitous to 'bring you up in the nurture
of the Lord? 1 Think, my friends, of your
weighty responsibilities and obligations,
for having enjoyed such early religious ad-
vantages, and remember that 'to whomsoever
much is given, of him shall much be requir-
ed. '
Such I am persuaded must have been their
practice, from their well-known character
as Christians, and from the language of
their original Covenant, which is as follows:
This covenant has been quoted before in the study.
This quotation reviews what had been done and
how it was accomplsihed during the eighteenth century.
He also points out, as has been done previously, that
1. Durfee, Calvin, Centennial Sermon , pp. 28-32.
ft
the parishoners were bound by the oath of their Cove*
nant to teach religion to the children. In another
section of the sermon, he speaks of the beliefs and
teachings of the first century of the church, and states
emphatically that all these beliefs and doctrines con*
tinued to be held by the church during his own ministry*
During that first century the church was strict
ly orthodox in its beliefs concerning man f s depravity,
the sufferings of Christ, personal election, heaven and
hell, and many other doetrines of the church, as out-
lined in early Congregationalism.. The influence of
Calvin was marked and continuous. All of these doctrine
were held by Mr. Durfee and his parishoners, because
they believed firmly that the original Covenant of the
church and its articles of faith contained the word of
God. Another long quotation brings this out in Mr. Dur-
fee ' s own language
:
In sentiment, this church has ever been
strictly evangelical. The doctrines of
grace, the doctrines of the reformation,
embraced and defended by the venerable
founders of the churches in New England,
were embraced and defended by the pious
founders of this church. Unless I have
studied their Confession of Faith and
Covenant to no purpose, the following is
an outline: man's entire depravity; the
proper humanity, supreme divinity, and
vicarious sufferings of Christ; the re-
newal and sanctification of the heart
by the supernatural agency of the Holy
Spirit; justification by faith without

any human merit; personal election; the
final perseverance of all true believers
in holiness; the endless happiness of the
righteous, and the endless misery of all
the finally impenitent. These, with their
kindred doctrines, include the sentiments
embraced in our original Confession of Faith
and Covenant, which we now have without any
alterations in the hand-writing of the first
pastor of this church. These were the senti-
ments of the reformers, and of our Pilgrim
Fathers. 'With hardly a solitary exception
our ancestors subscribed to the confession of
the Westminster divines. By this, as a tmle
of interpreting the scriptures, their minis*
ters preached, and prayed, and oatechised;
parents scrupulously instructed their child*
ren; and ecclesiastical councils, conventions,
and synods formed their iecisions. ' The sent-
iments maintained in the Assembly's catechism
are manifestly recognized and included in the
Confession of Faith and Covenant adopted by
the original members of this church. Though
there may have been some shades of difference
on some points of minor importance, yet on
all fundamental points, the members of this
church have ever maintained a degree of union.
They have ever been considered Calfcinistic*
They have uniformly stood in 'the old paths'
of their venerated fathers; and the experience
of one hundred years has, I trust, engraven
the truth upon their hearts as with the point
of a diamond, that the 'old paths' are the
'good way,' which will afford permanent 'rest
to the soul.' We are free and frank to ac-
knowledge that we retain every one of the
fundamental doctrines of grace. We say it
sincerely, not boastingly, we retain them all*
Moreover, they are dear to us as our immortal
hopes. Do not mistake our meaning. We em-
brace and prize them, not because they are
contained in our confession and covenant, not
because our fathers believed and taught them,
but because we fully believe, on careful ex-
amination, they are contained in the word of
God. We believe they are the truths which
exalt God, and also man; which present him as
carrying forward his own cause, 'working all
things after the council of his own will.'
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The whole scheme of slavatlon contains
nothing more than an enlargement of those
great, fundamental principles which I
have "brought into view. These are the
truthe, which in all ages have afforded
consolation to pious minds, but have ex-
cited the opposition of the human heart.
These doctrines confer upon the system of
Christianity its grand superiority over
every other system of religion. Blot them
from the Bible, and you annihilate the dis-
tinctive features of Christianity, and
leave us with nothing bjit the religion of
nature.
1
"Reverend Moses M. Colbum was installed October
28, 1851, * two monthe after Mr. Durfee's dismissal.
Mr. Colfourn is spoken of as an able
pastor and teacher, as one remarkably
adapted to instruct and guide the
young.
2
There is no mention made in the church record or histor-
ies that the articles of faith and Covenant during his
pastorate were different from those which were originally
held. The doctrines and
MOSES M. COLBURN, 1851
general teachings, then,
remained the same.
It is evident that Mr. Colburn was interest-
ed in religious education, since he and two others com*
piled a history of the Sabbath school during his pastor-
ate. This history is In-
HISTORY OF THE SABBATH
SCHOOL valuable in thelight which it
sheds upon the development
of the school, and its increasing organization.
i* S^96 ' Calvln» Centennial Sermon , pp.26-27.2. The Norwood Review, September 20',' 1§94.

PART THREE
FURTHER DEVELOPMENT AND ORGANIZATION
BOSTON UNIVERSITY
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(I
The History of the Sunday school In South
Dedham shows that the organization remained practically
the same. Deacon Dean Chickering is mentioned as the
first lay superintendent and
LAY SPUERINTENDENC
Y
he was succeeded by Mr, Fran-
cis W. Bird. In I836, Mr. Bird
gave each of the teachers the 'MemAirs
of Harlan Page, 1 than Just published
with his autograph inscription on the
title page - go and do thou likewise* tJ*
Following Mr* Bird as superintendent, there
are various names mentioned, but the order in which
they held the position is not clearly defined. The
names mentioned are those of Wlllard Everett, James
Lincoln, Joseph Cushing, A.Willard Rhoads, and N. Addi-
son Rhoadee.
It it probable that there were no
regular election times, and that
the superintendents were changed
somewhat frequently, so that prob-
ably some of the above named per-
sons were superintendents two or
three times in the course of twenty
three years.
2
The history gives in detail when these super-
intendents died, or where they moved, and finally says,
concerning the period between 1829 and 1852;
We infer from all that we can learn that
1, Colburn, Haley, Winslow: History of South Dedham Sabbath
School
, p. 5.
2. Ibid.
52

the Sabbath School was not very flour-
ishing during the greater part of this
period In a letter received from
Reverend Mr, Durfee, (then ex*pastor)
he estimates the number of the school
at seventy and saysthat he remembers
no facts of special interest in rela-
tion to it.l
In 1853, Mr. Wlllard Everett was chosen superintendent,
and
applying his love for the young,
business tact, and his warm rejig-
ious interest, to the work, he suc-
ceeded in infusing a degree of in-
terest into the enterprise which It
had not known before »2
Mr. Everett paid, out of his own money, for the develop*
ment of the school, and gave a book-case that is still
in use in the church school. It was during his admin-
istration that the Sunday school concert was introduced,
which was held the second Sunday of every alternate
month, at noon. In 1857, the first public anniversary
of the school was held. The first annual report was
given by superintendent
MORE DEFINITE ORGANIZATION
Everett for the year
ending May, 1857* During that year his report showed
that there were 147 scholars and 2Grrteaehers; the total
attendance for the year was 3354 scholars and 651 teach-
ers. The greatest attendance at any one time was 101
scholars, and 18 teachers. The contributions for bene-
1. Colburn Haley, Winslow, History of the South Dedham
Sabbath School, p. 6.
2. Ibid.

volent purposes was #39.78. "Two hopeful conversions
were reported that year."^"
During hie superintendenoy, the pastor (Mr,
Colburn) offered Bibles as prizes to those who would
commit the whole of the Assembly's Shorter Catechism to
memory. The report shows that many of the scholars
did so*
Mr. John J.Haley was elected Superintendent
the last Sunday in November, I857. His annual report
states that there were about 177 scholars and 23 teachers.
There was a decided increase in the total attendance of
b&th pupils and teachers. Mr. Haley gave annual re-
ports for the following four years, copies of which are
still preserved in the records of the church. There is
a significant statement regarding this whole period
which is of interest:
It will be seen that there was a de-
crease in the number of scholars in
the school at one time. This is to
be ascribed to two causes: one, the
establishment of a Baptist Church and
Sabbath School - and the other the in-
fluence of the priests, who prevented
the attendance of German Catholic child-
den, of whom a considerable number were
previously connected with the school. 2
This History closed with a record of the year
1864, and a set of the Sabbath school by-laws of that
year were appended.
1. Colburn, Haley, Winslow: History of South Dedham Sabbath
A School, p. 7.
2. Ibid, p.9.
rf
From the pastorate of Mr. Colburn, there are
four pastors who succeed him: Joseph P.Bixley In 1866,
Ellis Mendeal in 1879, A.S.Loder in 1889, and Charles
F.Weeden in 1895* Some-
LATER PASTORS OF THE CHURCH
time during these years
The Articles of Faith and Covenant were revised to the
form in which they appear in the manual of 1894. The
preaching and teaching, however, contlned to be evan-
gelical, and strongly orthodox in its theology.
During this period there are, on file, the
annual reports of the superintendents or the secretar-
ies of the Sunday school which furnish historical proof
that the school continued in its existence, and function
ed in its various departments. 1 A detailed history of
this period Is not essential, nor does it come within
the scope of this thesis.
SUMMARY OF ANNUAL REPORTS
It is necessary, in or-
der to preserve the historical continuity of the study,
to give a brief summary of the yearly reports as they
may be studied in the files of the church records.
All of these reports contain statistics con-
cerning attendance, total enrollment, additions to the
library, Sabbath school concerts and special festivities
teachers' meetings, deaths, removals, and conversions.
1. Miscellaneous Manuscripts on file with the AssistantChurch Clerk, Mrs. T.O.Metcalf, Walpole St., Norwood.

In 1865, Mr, Frank D. Wlnelow was elected
superintendent, and he held the office for twenty eight
years. His predecessor had been Sammuel Morrill, who
had served from 1861 to 1865. In I878, there Is mention
of a new classification of the scholars. There Is also
the statement that $43. 39 was expended for 135 Sabbath
school Quarterlies, and 25 "Wellspring Lessons." This
Item In the report of the treasurer Indicates a direct
connection of the work of the school with the Massachu-
setts Sabbath School Society, which published the curri-
culum material used by the majority of Sunday schools
during the nineteenth century.
On September 14, 1884, the school began its
sessions in new quarters and with new facilities in the
fourthMeeting House of the Society. At this time there
was a general reorganization and reclassification of the
scholars.
The report of 1891 mentions the work of Miss
Park, daughter of the fourth minister, as superintendent
of the Primary department. During this year fifty dollars
was paid to the Congregational Sabbath School Publishing
Society for lesson materials. For a number of years the
school was organized into two sections: children of the
primary age in one department, and all the rest in another.
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In the report of 1892, we find:
The vacancy caused by the death of Miss
Park has been admirably filled by Miss
Clara H.Wlnslow, who has Introduced the
blackboard and object lesson teaching
Into the department with good re suits*
1
Miss Wlnslow later became the wife of Mr. Frank G. Allen,
the present Governor of the Commonwealth of Massachusetts
(1930). She served as Primary superintendent for twenty
years. Between the years 1866 and 1889 the total enroll-
ment of scholars varied from 169 to 250.
From various local sources , It has been poss-
ible to treat the general organization and activity of
the Sabbath school trhough the nineteenth century. Here
and there, reference
NINETEENTH CENTURY CURRICULUM
has been made to a-
vailable evidence of curricula content. To supplement
any lack that might exist in the local reports, refer-
ence may be made to such books as A Brief History of the
Massachusetts Sabbath School Society . This book is a
history of the present Congregational Publishing Society
and contains descriptions of courses, quarterlies, and
text books published during the greater part of the
second century in the history of the church in this study.
Many items in the Sunday school records indicate
business transactions between the school and this pub-
1. Hill, Harry W. Secretary's Report of 1892.
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llshlng society. Therefore it is reasonable to assume
that whatever was in general use in Congregational
Sunday schools of this state was also used in the Sun-
day school under consideration* Other books that throw
a general light on the methods, curriculum, and activ-
ities of nineteenth century Massachusetts Sabbath schools
are Fifty Years with the Sabbath Schools
,
by Asa Bullard.
Proceedings of the Convention of the
Congregational Churches of Massachu-
setts in regard to Sabbath Schools
held at Springfield, September 13 and
19, 1860.2
and L.G-.Pray'a History of Sunday Schools.*
1. See Bibliography.
2. Ibid.
3. Ibid.

CONCLUSION
•

The history of a Sunday school Is a fascina-
ting as well as an instructive study. It is easy to
trace its development Just as surely as it is possible
to trace the development of the thought of the community
in which it began.
The South Dedham Sunday school grew out of the
community in which it developed, and its conception and
growth is a product of the needs of that community. At
£he very beginning of the settlement of South Dedham,
the children were given their religious instruction in
the home, where the parents supervised their study,
or where the pastor carried on his work of catechising
his parishoners. They were regular in attendance at
the Sunday church service, where they again listened
to the admonitions of the preacher. In their schools
during the week the instruction was definitely relig-
ious, since all instruction was based on the necessity
of being able to read the Bible, and so to understand
the teachings of God.
These children were the men and women who
were later to wage a war Cor independence, and to es-
tablish, at the end of that war, a free nation in this
new country. With this growth of independence, the
schools no longer taught religion as carefully as it had
60

done in the jhaet, an<1 there grew up a very definite
need for distinctive religious instruction, if the
religion of the fathers was not to "perish from the
land." This lack was supplied by the establishment
of the Sunday school, where the instruction was exclu-
sively religious, based upon the Articles of Faith of
the Church and the Covenant, From the time of the
founding of the South Dedham Sunday school in 1819.
until the present day, the school has had an unbroke n
history and has influenced thousands of children who
have come under its teaching*
Throughout the entire nineteenth century,
the teaching remained evangelical and orthodox, and
the influence of John Calvin might still be seen as
the church and the school stood on the threshold of
the twentieth century
r
APPENDICES
1. Church Principles*
2. Church Covenant.
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CHURCH PRINCIPLES
A Confefsion of Faith agreed on by Thomas
Balch, Samuel Bullard, John Everett, Hohn Dean, James
Fales, Jun», Samuel Fuller, William Bacon, Ebenezer
Fifher, Samuel Holmes, Jeremiah Kingsbury, Ezer Morfe,
William Everett, Nathaniel Guild, Ebenezer Dean & Nathan-
iel Lewis*
We believe with our hearts and confeff with
our Mouth
1. Concerning God, That there if one, only living, &
True God* Subfifting in Three Glor-
ious Persons, The Father, The Son, and
The Holy Ghost, each of them God, and
all of them One, and ye same God, infin-
ite, eternal, unchangeable, most Wife,
holy, Juft, merciful, and fcleffed for-
ever,
2. Concerning the Workf of God. We believe in God, af the
foreordainer, maer, preferver, Governor,
of all thingf according to the counfel of
hif own Will and yl He made man in hif own
image, in knowledge, righteoufneff
, and
hAlineff , and sat him at ye Head of the
Lower creation and made him a Federal Head
1. Church Records, V61.1.

64
to his pofterity, Entering Into a Cov-
enant of Life with him upon condition of
perfect obedience.
3. Concerning the Fellow Men, We Believe that our flrft
parentf by tranfgrefflng the Covt» of
Innocence fell from God and brought them-
felvef and their pofterity Into a State
of Sin and Death under ye wrath & curfe
of God, which we believe to be our own
condition by nature, af well af the
Unhappy State of Otherf
4. Concerning the Lord Jefuf Chrift. We Believe that
man thuf fallen, not being able to deliv-
er himfeHf from ye state of Mifery and
Sin had plunged him into the ever Bleffed
$ gloriouf God so loved ye world that he
sent forth Hif only begotten Son Jefuf
Chrift, who took to hlmfelf our nature
& became man, being conceived by ye
power of ye Holy Ghost in ye Womb of ye
Virgin Mary, of hif subftance & born of
him Who being perfect God and perfect man
in one perfon, free from sin, even in hif
human nature and life, having fulfilled
all rlghteoufneff
,
gave hlmfelf a sacrifice
(t
for our Sin and a ranfom for uf , by
suffering ye wrath of God and the death
of the Croff to reconcile unto God; and
being hurried and ye fo triumphant over
death that he rofe again on the third
day and afterward affended into heaven,
where he now if, ruling in equal power
& glory with fre father and ever livef
to make interceffionf for uf whence he
shall come again at ye appointed day to
Judge a world in Righteoufneff
•
Concerning Ye Holy Ghoft. We Believe that God, ye
Holy Ghoft, who proceeded from ye father
& ye son hath fully revealed ye truth
and will of God, in the Svripture of ye
old and new testament for a perfect and
perpetual and Only rule of Our Faith
& Obedience and that ye same spirit, by
working faith in God'f Elect doth effect-
ually apply unto them» Chrift with all
hif saving grace and benefitf of Juftifi-
cation, adoption and sanctification unto
salvation in the eye of thofe Holy Ordi-
nancef with Chrift hath inftituted in hif
written word for ye begetting and perfect-
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lng of Grace, which therefore ought
carefully to be obferved by ye people
of God till Chrift'f second coming,
6, & Laftly Concerning Ye Church of Chrift. We Believe
that all true believerf being united
to Chrift af their Head, do conftitute
one Holy Catholic Church with ye Myfti-
val Body of Chrift, ye memberf whereof
have fellowfhip with ye Father, and ye
son and ye Holy Ghoft by Faith, and
with one Another in Holy Love to receive
here on earth ye forgiveneff of sinf
with ye life of grace in Chrift, and
Shall at ye laft day have their bodief
riafed to a State of Immortality, and
shall be received into the Gloriouf Manfion
prepared for the bleffed forever with ye
Lord, While ye wicked shall be turned
into Hell, there to endure everlafting
punifhment in ye Lake of Fire with ye
Devil and hif Angels.
Signed by
Ezera Morfe Saial. Fuller Thorn. Balch
William Everett William Bacon Saml. Bullard
Nath. Guild Ebenezer Fifher John Everett
Ebenezer Dean Samuel Holmf John Dean
Nath. Lewis Jerm. Kingfbury Jamef Falef
i
THE CHURCH COVENANT
The Covenant agreed Upon and Entered into
by Thomaf Baloh, Samrauel Bullard, and otherf hereafter
Named. When the Church Gathered on June 23, 1736»
We who have by ye Holy and Graciouf Providence
of our moft merciful God brought unto ye Bleffed Oppor-
tunity - unto thlf extraordinary duty of Joyning our-
selvef together (according to ye ordinance of Chrift
and the Order of the Gofpel) in & unto a particular
inftituted Church Vifible - being deeply senfible of
our own utter insuficiency (of ourfelvef ) unto fo high
and holy a work - Af alfo of our own unworthineff of
the Enjoyment and Improvement of fo great a privilege
and having lived and labored (we hope) solemnly and
sincerely to search our own heartf and wayf and do humble
our soulf deeply and thoroughly before God to obtain
ranfom for Him and peace with Him through the blood of
Chrift and being awfully apprehenfive of the dreadful
precenfe of God before whom we s£and and of the appear*
ance of our Lord, Jefuf Chrift in the Execution of Hif
kingly and prophetical officef in Hif church. We do
(in dependence upon the conduct and the affiftance of
Hif graciouf acceptance) in Hif Holy prefence, Name and
Fear, solemnly, sincerely, vifably, and profeffedly by
our own free actf Jointly give up ourfi&lvef and our
1. Church Records, Vol.1*

Seed unto the Gloriouf God af unto our only Lord God,
according to the termf of hif moft graclouf and ever-
laftlng Covenant, and unto oufc Lord Jefuf Chrift af our
only and All Sufficient Saviour engaging ourfelvef with
all our heartf and with all our own soulf unto Him in
a way of obedience to Hif great Gofpel ordinanoe of
Church Pellowfhip, so live and walk together, in a way
of free and full subjection, unto the only Power and
Authority of Him our dear and bleffed Lord Jefuf the
Great and Only Shepherd and Bifhop of our soulf, af
Hif power If vifibly and mlnifterially exercifed in
the regular and orderly administration of the gofpel
ordlnancef both for Doctrlnef, Difcipline, and Worfhip,
in Hif Church for that end. And alfo af; hif power if
ererclfed in and ofeer our self by Hif holy Spirit unto
whom alfo we give up ourselvef to be an holy temple in
the Lord.
We do further covenant with our Lord through
the grace of hif holy spirit, to keep ourfelvef clean
and pure from profain communion with the profain world
and that we will on our r efpective characterf endeavor
to obtain and bear a due teftimony againft the prevail*
ing sinf of the timef . Such af the neglect and profana-
tion of the worfhip and inftructlon of Chrift * Sabbath
breaking * Vain and sinful exceffive drinking, wanton
•
and loofe behaviour, failing in truth, uncharitable and
unrlghteouf Cenfuring -ainful talebearing • Corrupt
Communication, Pride - Covetoufneff and the Like. And
that we will make Confclence to walk bo that we may not
give occafionf to otherf to Sin, or to break will of
our Holy Profeffion* And that we will abftain from all
irregular communion with an society of men not walking
according to the rulef of the Oofpel Order, and so keep
a clofe walk with Chrift according to the tennf og thif
Holy Covenant af a praticular inftituted Churoh Vifible •
endeavoring every one of uf to reform hif heart and life
by seeking to mortify all sin and laboring to uphold the
power, of Godlineff, Keeping Holy the Lord'f Day and
reverently and carefully attending the Word and Ordinancef
of Chrift and all partf of Hif Worfhlp, public or private,
according af in the Word of God if required uf to do«
We do further engage (through the Help of Brace)
to maintain and uphold the religion of the family that
the Worfhlp of God may be carried on in our famllyf in
all the exercifef of It both in reading God'f word and
calling upon Hif name morning & evening - and strictly
to exercife family government and dilligently to labor
in family education by eateehiflng and all due meanf
to train up the youth under our care and charge in the
nurture and admonition of the Lord and so endeavor to

walk within our Houfe with a Perfect Heart. And further
we do, in the prefence of God & in hit name and Pear
give up ourfelvef one unto another by the will of God -
Covenanting to walk and live together af memberf of
the Church of Chrift, profeffinf and practicing that
only true religion that if revealed to uf in the word
of God in the doctrine of both Palth and Obedience ac-
cording to the knowledge which God hath given uf of it -
And alfo in the exercife of brotherly love, watchfulneff
,
and Chrlftian Charity in the conftant performance of all
dutief of Church Communion, under the regular admlniftra-
tion of the Word, Prayerf, Sellf , and Cenfuref , even all
Church Ordinancef - and that af God shall help uf we
will live inoffenfively and unblamably in Order do our
mutual edification and Confolatlon faithfully watching
over one another according to the rulef of Chrift not
for one another halting bj»t Helping by Exhortation,
Counfel and admonition & af the cafe may require & to
reft ore upon them the token of repentance with a Spirit
af Meekneff such af shall at any time be left to fall
to the Difhonor of God.
Finally, we flo Covenant (by God'f Grace) to
keep on Communion within ourfelvef pure and entire -
and to maintain orderly Communion with all other Orthodox
& rightly conftituted churchef of Chrift, endeavoring
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to preferve the unity of the spirit In the bondf of peace
according to the Congregational scheme,
Thlf holy Covenant we humble undertake In the
Name and Pear of God with Humble Confidence In and De-
pendence upon Him for the Afflftance of His Grace unto
the faithful performance of all thefe our Holy Covenant
Dutyf • Unto hAmfelf and one another with Patience and
Perferverance unto the end *» with all moft humbly and
heartily praying that he will pardon all our slnf both
paft and prefent and that he will accept of uf af Hif Covenant
people and become our God and wherein we fall we would
humbly wait on the LordJefuf Chrlft for pardon and heal-
ing for Hif name sake. Our truft and hope if in the
Lord of Hoft the glorious and enthroned Head of the
Church, that through our beginningf are but small yet
that our latter end may be greatly encreafed with humble
Confidence lying upon the graciouf promifef which sayf
not by Might or Power, but by my Spirit saith the Lord
of Hostf
•
Hif Handf having laid the Foundation of thlf
Work we believe and hope that hif Handf will finlfh it
and bring forth the Head Stone thereof with Shouting -
to God even the Father and to our Lord Jefuf Chrtoft
with the Holy Ghoft, by glory in the Church throughout
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all Ages, World without End. Amen.
Thomaf Baloh
xSamuel Bui lard
x John Everett
xJohn Dean
xJohn Palef , Jr.
xSamuel Fuller
William Bacon
xEleazer Flfher
xSamuel Holmef
Jeremiah Kingfbury
xEzera Morfe
xWllllam Everett
xNathanlel Guild
xEbenezer Dean
xNathanlel Lvwlf
N.B. Those marked thus x are ( depleted)
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